This extract is from a chapter entitled ‘The global and local context of the local church’ in Studying Local Churches: A Handbook, ed. H.Cameron et al (London,  SCM Press, 2005 – forthcoming).  
What is local theology?

In order to understand the term ‘local theology’ we have to understand what is now referred to by the word ‘local’ and in order to do that I will be using Manuel  Castells’ now pervasive theory of how globalised capitalism developed in the 80s and 90s. This he characterises as the space of flows  replacing the space of place. In economic terms this means the ability of capital investment, the new service economy and advanced technology to connect in ways  which no longer ‘depend on the characteristics of any specific locale for the fulfilment of their fundamental goals.’  What the advanced services now dominating the wealth-creating agenda of globalisation require
 are ‘the dynamics of information-generating units, while connecting  their different functions to disparate spaces assigned to each task to be performed.’
 In other words, once a product has been designed, its various stages of production can be established anywhere in the world wherever market costs are cheapest, causing increased migratory activity as both middle-mangers and workers follow the flows of investment.  

Castells notes some of the social and spatial consequences off his theory: ‘The new professional managerial class colonizes exclusive spatial segments  that connect one another with one another across the city, the country and the world; they isolate themselves from the fragments of local societies, which in consequence become destructured in the process of selective reorganization of work and residence.’ 
 

The rest of the local space not connected to the flows of wealth, (populated by the largely unskilled workforce required to engage in ‘routine assembly or auxiliary operations’
) is subject either to increased segregation and chronic poverty, or gentrification where pockets of wealth coexist, or are at least well-defended, within larger areas of poverty. This leads to an interesting hypothesis in which Castells refers to local space becoming a site of resistance for those excluded from  new flows of wealth and knowledge. 

The communes of resistance defend their space their places, against the placeless logic of the space of flows, characterising social domination in the Information Age. They claim their historic memory and/or affirm the permanence of their values against the dissolution of history in timeless time, and the celebration of the ephemeral in the culture of real virtuality.
 

A more nuanced theory of the relationship between the global and the local is contained within Roland Robertson’s theory of glocalisation
 to describe  the symbiotic way in which local and global interact with each other, thanks largely to collapsing of time and space boundaries created by advanced telecommunications and cheap travel. Those who see globalisation as a threat to local space only perceive a one-way dynamic which ignores the way the local can also shape the global
 but also the benefits the global can bring to the local.  However, it is an open question to what extent the local and global dynamics created by globalisation will produce local spaces of belonging and identity.

Meanwhile this emerging understanding of ‘local’ in relation to ‘global’ is reflected in key sociological theories surrounding new ways of belonging and identity. For example, Bauman’s concept of neo-tribalism, in which he claims that the collapse of meta-narratives and constant fluidity of local and national identities caused by flows of migration has led to disorientation and insecurity. Traditional, locally-based communities  (with strict regulations of inclusion and exclusion and membership), have been largely destroyed. Neo-tribes have emerged to meet the need for distinctive belonging based on ethnic, religious or political affiliations, but also based on desire and fear. The crucial difference is that  neo-tribalism is based  on individual acts of self-identification and choice, often resulting in ‘concepts’ rather than ‘integrated social bodies’ and  reflecting identities of fashion, leisure, life-style, or ethnic-religious origin within diasporic or global networks. Bauman’s terminology suggests that far from creating greater tolerance and diversity, the processes of post-modern globalisation create situations of polarity and segregation. His ideas present a more pessimistic development of Ferdinand Tonnies influential categories in urban sociology: Gemeinshaft (the village community) and Gesellshaft (the urban community) in which the latter was seen as a form of social and intellectual liberation.
 

� These will include, finance, insurance, real estate, consulting and legal services, advertising, design, marketing, public relations, security, information gathering and management of information systems, R&D and scientific innovation. See Castells, Manuel, The Rise of the Network Society, Oxford: Blackwell, 1996, p. 409. 
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� Castells, Manuel,  The Power of Identity, Oxford: Blackwell, 1997, p. 356.


� Based on the Japanese business strategy of Dochuaka, whereby global markets adapt specifically  to local conditions. 


� For example, the success of TELCO in January 2004, a broad-based organisation based in East London to secure a living wage of £6.oo an hour for cleaners, catering and security staff employed by Barclays Bank at its Canary Wharf offices.


� For example, wealthier families and professionals are now moving into Wythenshawe, a chronically poor social housing settlement, because of its close proximity to Manchester’s expanding airport and improved metro links to Manchester’s city centre. The new housing being provided for them in private estates is four times the cost of equivalent social housing across the road. A test of glocalisation theory  at a social level will be whether these people will choose to ‘put down roots’ in Wythenshawe by using  local services such as schools, churches and shops. 


�. Gemeinshaft is the village community based on mutual aid and trust, family, neighbourhood and friendship; a space that is local (geographically) while also overlaid with supportive  social networks of family and friends.  Gesellshaft is a notion of community predicated on association within an anonymous city, based on individual self-interest and contract. The latter for Tonnies represented the journey of modernity, a journey away form the stifling yet supportive environment of the local community into the technologically advanced and intellectually liberating world of the city and its extended networks.





