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1. Brief history of the grant

The research project started on 1 March 2007 and was completed on the 31 March 2010. The total three-year budget was £144,000. The Principal Investigator was Canon Dr John Atherton, and the Principal Researcher was Dr Chris Baker, Director of Research for the William Temple Foundation. The project advisory group was chaired by Professor Leslie Francis. During the course of the research, the Foundation employed three Leverhulme research fellows – each with distinctive gifts and competencies. 
Dr Jonathan Miles-Watson, from an anthropological background, helped complete the task for year 1 which was a 20,000 word Literature Review mapping the current theoretical landscape with regard to social, religious and spiritual capital and identifying the gaps to be filled by this research project. This literature review has been subsequently expanded into two published articles (see section 5).

Dr Rana Jawad, from a social policy background, helped to pilot, conduct and analyse the qualitative data from our Year 2 focus groups. The wealth of material generated by this phase of the project is expected to be used in greater depth as part of a major book proposal to Polity Press (see section 5).

Greg Smith, from a social science background, helped to devise, pilot, conduct and analyse the quantitative data generated by our Year 3 survey on religious and spiritual capital which was constructed from the main themes emerging from the Year 2 analysis, and which was available in both online and hardcopy formats. The material generated by this phase of the research will feature in a number of follow-up papers and articles (see section 5).

2. Objectives

The research project had two inter-related objectives. The first was to test (using empirical evidence) the emerging construct of religious capital (alongside its alternatives and derivatives such as spiritual and faithful capital). The second was, as a result of this testing, to sharpen existing (or produce new) conceptual tools that can provide an authoritative and transferable basis for understanding the role and identities of faiths in public life and thus help to construct a more effective public policy.

3. Research activity

The research project set out to deploy both qualitative and quantitative methodologies as part of a grounded theory approach. The qualitative approach involved conducting  24 focus groups carefully selected to reflect a range of variables such as gender, age, ethnicity, religious tradition and theological worldview. Nearly 150 participants were involved and all were asked the same four questions as a framework for discussion. The four questions were:

· What benefits do you receive from being a member of this religious/spiritual group?
· In what ways are these benefits shared with the wider community?

· How well do the ideas of religious and spiritual capital express the engagement and contribution of faith groups in civil society?

· Are there any alternative words, images or phrases to that of capital that better express what your faith/spiritual group offers to wider society, and why?

Consent from the participants was secured and the discussions were digitally recorded and transcribed. The transcripts were then analysed according to the Thematic Network model (see ‘Thematic networks: an analytic tool for qualitative research’ by Jennifer Attride-Stirling in Qualitative Research, vol. 1, no. 3, 385-405 (2001)). Clusters of themes were organized, based on three levels of abstraction from the raw data of the transcripts: Basic Themes (based on theoretical relevance or empirical significance and frequency); Organising Themes (whereby basic themes are logically grouped together); and Global Themes (whereby organizing themes are clustered together or treated individually). The global themes distilled by this process formed the basis of the statements to be tested at the quantitative phase. 

The self-completed quantitative survey derived from the global themes contained 100 variables which were tested for validity by means of a basic five category Likert Scale. Respondents were asked to indicate their level of agreement or disagreement with the statements. The survey was divided into four sections: 

· What you gain from being a member of a religious or spiritual group?
· Benefits to the wider community

· Social, Religious and Spiritual Capital

· Alternative Religious and Spiritual Capital

There were 795 responses of which 466 (58.6%) were derived from the online survey and 329 (41.4%) were completed on paper by members of local religious organisations. The survey was then analysed according to a three stage process: factor analysis; linear regression analysis of the derived factor scores; cross tabulation on selected individual expressions for items showing group comparisons based on variables identified as significant by the regression models.

4. Conclusion and achievements

The research project had two objectives: first, to test (using empirical evidence) the emerging construct of religious capital (alongside its alternatives and derivatives such as spiritual and faithful capital): second as a result of this testing, to sharpen existing (or produce new) conceptual tools that can provide an authoritative and transferable basis for understanding the role and identity of faiths in public life and thus help to construct a more effective public policy.

In relation to the first objective, we have broadly proved the robustness and valency of the terms ‘religious’ and ‘spiritual’ capital amongst faith groups in the UK. The endorsement of the concepts is clearer to analyse at the quantitative level. At the qualitative level (i.e. the focus groups) more ambivalent and nuanced responses were detected. At both levels of analysis however, we were able to generate fuller descriptions of the concepts which also allowed for a closer and more empirically accurate description of the connections between faith-based motivation (spiritual capital) and faith-based participation (religious capital). 

In relation to the second objective, research processes designed to discover alternative or new conceptual tools for describing (in their own words) the dynamic nature and complexity of faith based engagement in civil society, were less successful. Although we generated many alternative words and concepts other than ‘capital’, the range of responses was too wide for any authoritative and succinct consensus to emerge. This has led us to conclude that concepts of capital, however inadequate in certain regards, are still the most widely available and  transferable means of conducting analysis and review of faith based contributions to civil society and public policy.

There were a number of unexpected successes and challenges that we encountered in the course of the research. The challenges tended to revolve around securing the agreement of certain religious groups – some groups for example, took theological exception to the fact that this was research being conducted across different faith traditions. Muslim communities at a general mosque level were hard to gain entrée to (this despite having a Muslim colleague conducting the research with these groups), as were most of the Hindu communities we contacted (who seemed to have little desire to engage with the research objectives). This indicated to us that a certain research fatigue was beginning to creep in, and that the whole field has perhaps become over-politicised. Many groups seemed to assume that we were somehow working for government agencies. There was also perhaps resistance to some uncritical assumptions on our part about the relationship between faith, social action and government. We sometimes overestimated the ability of gatekeepers to persuade their grassroots communities to engage with the research.  However, once agreement was secured, a rich amount of data was offered and the discussion was lively. We acknowledge the fact that most focus groups were conducted in English, but one Muslim women’s focus group was conducted in Arabic. Interestingly although there was the facility for bilingual approaches this did not necessarily increase the take-up rate for potential focus groups. 

The unexpected successes can be analysed at two levels. The qualitative data revealed a rich, complex and highly diverse set of ‘soundings’ that, when taken as a whole, offer a comprehensive, 360 degree snapshot into the lived experience of religion in early 21st century Britain. It also showed how different dimensions and levels of religious and spiritual capital were distributed differently across the various faith traditions. The amount of data will allow future analysis along four interconnecting themes: age (generation), gender, religion and culture, and use of religious space (see following section). The quantitative methodology has produced a highly effective measurement tool for detecting the presence of religious and spiritual capital and its connections to social capital that can be adapted to a wide variety of applications in both religious and non-religious settings. It also can be developed to measure development and change within religious groups, and the capacity therefore to developing social benefit. 

Overall therefore I would evaluate the results of this research to be both successful in the terms of its own initial parameters, and successful in terms of the deeper definitional material that was uncovered, and the new quantitative measuring tools that were developed in ways that had not been anticipated at the start.  
5. Publications and dissemination

Outputs so far:

· Papers

· ‘Exploring Secular Spiritual Capital; An Engagement in Religious and Secular Dialogue for a Common Future’, International Journal of Public Theology (Vol.2 No 4, 2008: pp. 442-464)

· ‘Faith and Traditional capitals: defining the public scope of spiritual and religious capital – a literature review undertaken for the Leverhulme Trust’, Implicit Religion, Vol 13, No 2 2010 – forthcoming) – co-authored with Jonathan Miles-Watson 

· Chapters 

· ‘Faith, language and faith literacy’ in Faith in the Public Realm: Controversies, Polices and Practices, ed. Adam Dinham, Robert Furbey and Vivien Lowndes (Bristol, Policy Press, 2009).

· ‘Social, Religious and Spiritual capitals:  A Psychological Perspective? in de Souza, M., Francis, L.J., O’Higgins-Norman, J., Scott, D. (eds.) International handbook of Education for Spirituality, Care and Wellbeing (London: Springer, 2009)

· ‘Faiths and Participation: the contribution of religious and spiritual capital to healthy civil society and local democracy’ in Steedman, I. Atherton, J. and Graham, E. (eds.) The Practices of Happiness -Political Economy, Religion and Wellbeing (London: Routledge, 2010).

· Conferences

· ‘Exploring Spiritual Capital: Resource for an Uncertain Future’ at the launch of the Spiritual Capital Research Centre, Dublin City University (Feb 2009)

· ‘Postsecularity and Religious and Spiritual Capital – locating the Faith and Social Welfare Debate’ at the SPA/JRF/WTF sponsored conference Religion, Social Policy and Social Capital in the UK – Taking Stock, Engaging Policy , University Of Warwick (May 2009)
· ‘Social, Religious and Spiritual Capital’ at the SOCREL Annual Conference The Changing Face of Christianity, April 6-8th , 2010

· Book proposal (by Dr Chris Baker and Dr Rana Jawad – currently with Polity Press)
Faith Works? Motivation and faith-based social action in the UK 

OR

Religious and Spiritual Capital: Understanding the Dynamics of Motivation and Participation in Faith-Based Social Action – A UK Perspective 

The aim of this book (using primary UK research for the Leverhulme Trust) is to locate the significance of religious motivation and engagement in civil society and political life, thus reinforcing the emerging link between ethics, social welfare and political economy in 21st century Britain.
6. Future research plans in this field
The firm yet open ended nature of the findings from this project suggest a number of future, interdisciplinary research bids. These could include:

· The significance of spiritual capital with regard to habits of volunteering in the UK and across other global contexts. Comparative research could test for differences between religious, spiritual, agnostic and atheistic participants and institutions

· There are advanced plans for a Spiritual Capital Added Value Index (SCAVI) to test for the presence of happiness and wellbeing across a number of different voluntary and healthcare settings. This would determine the extent of added value often associated with faith groups.

· Linked to the first point above, the concepts of religious and spiritual capital could be further tested to reinforce (or otherwise) the concept of virtuous cycles of capital whereby religious/spiritual motivation directly produces religious participation. The significance of this model (if proven) would be of great use within social policy research as the debate about the role and identity of faith groups in civil society and public life continues to unfold.
7. Five key words

· Religion

· Spirituality

· Added Value

· Postsecular

· Community
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